NIU Journal of Humanities Copyright©2026

Nexus International University ISSN: 3007-1704; 11(2): 25-36

h

Comparative Analysis of Divination (Ifd) in Yorubaland and Russian Societies

YAKUBU ADEGBOYEGA ADEOTI,

SAMUEL KAYODE QLALEYE

University of Ibadan, Ibadan, Oyo State, Nigeria

Abstract. Human’s existence is prone to different
forms of challenges, which could be physical,
emotional or spiritual. Human beings have always
looked for answers to the mysteries they encounter in
their lives. There is archeological evidence that a need
to know and deep spiritual seeking are universal
human traits, and that some form of divination has
been used since the earliest times, to support this quest.
Divination is a way of exploring the unknown in order
to elicit answers (that is, oracles) to questions beyond
the range of ordinary human understanding. All known
peoples on earth have practiced some form of
divination. Divination can be done with things, such as
consecrated or significant objects, bones, shells,
stones, tea leaves, or cards. This paper adopts
symbolic and interpretative approaches for its
analysis. Ifad religion is orally transmitted from one
generation to another rather than scriptural. The
religion believes in a Supreme Being, divinities,
spirits, veneration of ancestors, and mysterious powers
that have to do with magic, and traditional medicine.
The religion can be found through art, rituals and
festivals, beliefs and customs, names of people and
places, songs and dance, proverbs, and myths. Many
studies of East Slavic paganism are based on written
sources. These are scant and consist mainly of brief
chronicle entries, sermons, and instructions, dating
from the Christian era. East Slavic written sources give
a list of probable deities, and, occasionally, their
attributes and functions.
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1. Introduction

Human’s existence is prone to different forms of
challenges. These challenges could be physical,
emotional or spiritual. There are situations with tightly
knit issues which require specific solutions. In such
circumstances, necessary medium of guide is solicited
for, to guarantee taking the right step. (O’Brien, 2007)
asserts that human beings have always looked for the
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answers to life’s great mysteries. There is
archeological evidence that a need to know and deep
spiritual seeking are universal human traits, and that
some form of divination has been used since the
earliest times, to support this quest. Divination is also
a ritual and a tradition, constituting, an ongoing
dialogue with more-than-human agents. Nature is
traditionally fundamental to divination, whose
indigenous metaphorical roots remit to natural
phenomena such as stones, water, and animal behavior
(Curry, 2010:114-115).

Divination is a way of exploring the unknown in order
to elicit answers (that is, oracles) to questions beyond
the range of ordinary human understanding. All known
peoples on earth have practiced some form of
divination (Loewe, et.al 1981; Peek, 1991). Questions
about future events, past disasters whose causes
cannot be explained, things unknown hidden from
sight or removed in space, appropriate conduct in
critical situations, including the healing of illness,
determining the times and modes of religious worship,
and making choices of persons for particular tasks-all
these are common subjects of divinatory inquiry. The
means of divination are many, including water and
crystal gazing, the casting of lots or sortilege, the
reading of natural omens, the taking of hallucino-genic
drugs, dreaming, and the contemplation of mystic
spirals, amulets, labyrinths, mandalas and thangkas
(Purce, 1974; Grossinger, 1980:107-88; Ortiz de
Montellano, 1990:144-50; Shrestha and Baker, 1997;
Tedlock, 2001). In some instances, the diviner
undergoes physical or psychological changes so as to
be able to serve as a vehicle for divinatory power,
while at other times, animals, objects, and events are

themselves considered signs of an external
superhuman power (Morales, 1995).
Divination can be done with things, such as

consecrated or significant objects, bones, shells,
stones, tea leaves, or cards. But it can also be carried
out via bodies, cultivated through spirit mediumship
and shamanism, in which there is a communicative
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prerogative to the possessed: messages come from the
mouths of mediums but do not originate with them
(Brown, 1999).

1.1 Symbolic and Interpretative Approaches

Symbolic anthropology studies symbols and the
processes such as myth and ritual, by which humans
assign meanings to these symbols to address
fundamental questions about human social life
(Spencer, 1996:535). According to Clifford Geertz,
(1973a:45) humans are in need of symbolic “sources
of illumination” to orient themselves with respect to
the system of meaning that is any particular culture.
Victor Turner, (1967:36) on the other hand, states that
symbols initiate social action and are “determinable
influences inclining persons and groups to action”.
Geertz’s  position  illustrates the  interpretive
approach to symbolic anthropology, while Turner’s
illustrates the symbolic approach.

Symbolic anthropology views culture as an
independent system of meaning deciphered by
interpreting key symbols and rituals (Spencer,
1996:535). There are two major premises governing
symbolic anthropology. The first is that “beliefs,
however unintelligible, become comprehensible when
understood as part of a cultural system of meaning”
(Des Chene, 1996:1274). The second major premise
is that actions are guided by interpretation, allowing
symbolism to aid in interpreting conceptual as well as
material activities. Traditionally, symbolic
anthropology has focused on religion, cosmology,
ritual activity, and expressive customs such as
mythology and the performing arts. Symbolic
anthropologists have also studied other forms of social
organization such as kinship and political
organization. Studying these types of social forms
allows researchers to study the role of symbols in the
everyday life of a group of people (Des Chene
1996:1274).

1.2 Divination and Modes of Consciousness

Everywhere it occurs, divination involves
complementary modes of cognition associated with
primary process and secondary process thinking or
knowing (Fernandez, 1991; Kracke, 1992). Diviners
are specialists who use the idea of moving from a
boundless to a bounded realm of existence in their
practice. Compared with their peers, diviners excel in
insight, imagination, fluency in language, and
knowledge of cultural traditions. During a divination,
they construct usable knowledge from oracular
messages. To do so, they link diverse domains of
representational information and symbolism with
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emotional or presentational experience. In
representational symbolism, specific intentional
reference is paramount, the medium of expression is
relatively automatized, and inductive reality is
paramount. In presentational symbolism, meaning
emerges as a result of an experiential immersion in the
expressive patterns of the symbolic medium, which is
grasped intuitively (Hunt 1995, 41-2). By combining
representational with presentational symbolism within
a single narrative structure, diviners provide a surplus
or superabundance of under-standing for their clients.
During the act of divination, individual creativity
operates: jumbled ideas, metaphors and symbols
suggest various possible interpretations which slowly
give way to an ordered sequencing and to more limited
interpretations. Finally, through dialogue between the
diviner and the client, these interpretations are
superseded by an unambiguous classification of the
causes of the situation and the material needed to
respond to and change it. (Tedlock, 2001)

Links to the divine in divination vary. It can be
buttressed by a cosmology of invisible entities, which
an oracle mediates, such as with the orisha gods in the
Yoruba cowry-shell divination (Bascom, 1969). Yet it
may also be experienced as a direct configuration of
the cosmos as it is, such as with the Tarot, astrology,
or numerology, which animate the cosmos with extra-
human causal forces, but do not necessarily rely on the
existence of a single god or deity. This second category
includes conceptualizations by Jungian scholars such
as Marie-Louise von Franz, for whom the unconscious
is a repository of collective archetypal knowledge, that
is catalyzed perfectly through divination (Von Franz,
1980).

1.3 Ifa Divination as a Religion in Yoruba Society

When issues are raised about Yoruba religion, Ifa
comes into focus due to its centrality and prominence
in the worship of other gods. The religion is orally
transmitted from one generation to another rather than
scriptural. Although, these days, studies had been done
on the religion, it is still far from being scriptural like
we have in the case of the Bible, the Quran and
Bhagavad Gita among others (Butain, 1989). The
religion believes in a Supreme Being, divinities,
spirits, veneration of ancestors, and mysterious powers
that have to do with magic, and traditional medicine.
The role of man in the matter is to harmonize nature
with the supernatural. The religion as said earlier has
been passed down from one generation to another
orally and can be found through art, rituals and
festivals, beliefs and customs, names of people and
places, songs and dance, proverbs, and myths.
Information gathered revealed that it is difficult to
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estimate how many people are practitioners of the
religion, but the fact remained that directly or
indirectly, nearly all the Yorub4 are practitioners either
through their names, songs, dance, proverbs, marriage
system, customs and traditions (Aduloju, 2019).
Indigenous religion of the Yoruba is the religion of the
people before the coming of Islam and Christianity.
However, it would be inappropriate to talk of Ifd in
isolation of the creation stories and the role that
Oranmila, the custodian of Ifd played. Therefore, a
look at it below,

1.4 The Myths of Creation

There are at least about three or four different myths
of creation as narrated by different scholars of
African/Yoruba indigenous religion. According to
Idowu 1962, it was Obatala who also known as Orisa
nla that was given the obligation by Olodumare to
create the world. However, along the way, he was
drunk and couldn’t complete the work. Therefore,
Oduduwa took the material and created the world.

Another school of thought believed that it was the joint
decision of the sixteen principal elders like Obatala,
Oninmild, Gibuede, Ajalorun, the witches and so on
that went to request for the creation of the world which
Olodumare granted their request and gave each and
every one of them duties to perform (Adeoye, 1979).

Yet another school of thought like Lijadu, Ayo Salami
was of the opinion that it was Oriinmila that performed
the creation with instructions from Olodumare.
However, whichever way or people that performed the
work, what is certain is that the world was created by
the divinities through the instructions from
Olodumare.

1.5 Morality and the Role of Ifé Divination as a
Moral Agent in Yoruba Society

Morality is the principle concerning the distinction
between what is right and what is wrong. It is about
good and bad behaviour. It is conformity with self-
code, doctrine or system of rules or wishes of God, or
how to behave with the norms of social behaviour.
Looking at this with the laws or wishes of God, we still
realise that morality depends on God. According to
Dostoevsky (Businessdictionary), if there is no God,
then we won’t be talking about right or wrong. As a
result, everyone would go about doing whatever
he/she like. Therefore, morality in his view depends on
God.

Looking at this from the Yoruba traditional religion’s
perspective, we shall realize that Olodumare, in his
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words Ifd, through Oriinmila prescribed some natural
laws to guide our behaviour and conducts toward
Olodumare, divinities and fellow human beings.
Oriinmila enjoined everyone to live at peace with God
and fellow human beings in accordance with these
laws. There, he teaches that we should all love one
another. According to Oriinmila, it is through this love
for fellow human beings that happiness comes when
one devotes one’s time to the selfless service of other
members of the community or country. This implies
that if one truly loves his or her fellow being, there
won’t be killing, cheating, seduction, embezzlement,
misappropriation of public funds, stealing and some
other social vices.

Out of different means of articulating the divine
mystery and different paths leading to it, /fd divination
is one and whole indivisible source of this mystery.
According to Lucas 1948, Ifa is the oracular deity, the
most popular and most important in Yorubaland. [fd is
turned to for guidance and for ascertaining the will of
Olodumare as regards the matter of the past, present
and the future. All important events in life is referred
to Ifa for its guidance and advice. Ifa is consulted in
marriage  relationships,  friendships, kingship,
chieftaincy, economic, political and religious matters.
As said earlier, this Ifd is neither human worship
rather, as written by Salami 2008, in his word, the
divine message of Olodumare to the entire world.

Although Ifa is in possession of knowledge of several
branches as said earlier, but knowledge of this
surpasses the moral and ethical teachings of Ifd. This
evidence in most of /fd is available in both major and
minor Odu 5. Hardly do we see any chapter or verse of
Odii that does not talk about one moral instruction or
the other, directly or indirectly. Most of these moral
teachings are either taught in proverbs, wise saying, or
stories. Some of these moral teachings of /fd are found
in natural laws given to humanity to guide our
conducts among human beings, and our relationship
with the divine begins and finally with Olédumare, the
Supreme Being (Bascorn, 1969). The first of such
natural laws is the one that enjoined human beings to
acknowledge Olodumare as the Supreme Being and
father of the universe who created all things. This is
evidence in many Ifd chapters and verses. Both
divinities and mankind were advised to worship
Olédimaré. According to Odii Ofiin-sé (Akintola,
1999). Ifa says divinities acknowledged the supremacy
and headship of Olodumare. There Ifa says:
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Ori gbo kéke, idandan geere Ori gbo keke, Idanda geere

Eruku yomui awo won lgde orun Eruku yomu the initiate in heaven
A difé fim gbogbo okanlérinwd irunmole Ifa divination was performed for all the four hundred and one divinties
Won nlo réé gba isin nilé Olédumaré [’éde grun they were going to obtain worship at Olodumare’s house in heaven
Eruku —yomi a dé o Erukuyomu we’ve arrived

Olédumaré mo de o Olodumare I’m around
Mo wa yin o oo. I came to pay homage.

In the same vein, Ordnmild, the custodian of Ifd, also advised all mankind to direct all its worship to Olddumare.
Though one may wonder why he gives such an advice it is because a lot of people, particularly people from different
faiths, hope and belief that the Yoruba and Africans in general worship idols. This assertion had been argued several
times that Africans do not worship idols. Rather, these divinities or the so-called idols are just servants, errand boys
and girls of the creator, Olodumare. 1t is undeniable in those days that people directed their worship toward the
divinities, the concept that was not peculiar to the Africans alone, rather the whole world. However, the fact remains
that mankind knows that both the divinities and the spirits were created by Olédumaré I1dowu, 1962). They also know
that they (divinities and spirits) possess some qualities and powers that mankind does not have. Thus, people tend to
fear and reverence them. However, with the advice of Orinmila through If4, mankind re-established its commitment
to worship Olodumare through these divinities.

Ethical Laws of Nature on how to live at Peace with Olodumare (God in Yoruba belief) and Man as Found in /kd Ofiin
(Somadhi, 2002)

As part of human duties is to live at peace with their creator and their fellow human so that the society would be
inhabitable for all. Therefore, God the creator revealed himself to man in different forms in a way that man in each
continent on earth will understand him, obey him and do his bid. This is the reason God gave to the Yoruba the ethical
laws of nature as found in one of the sub Odu in Ifa divination to guide man’s conducts with his fellow man and God
the creator of which the Christian theologians have codified into the ten commandments of God. This is so because of
the similarities found in these texts. According to Ifd in Ikd Ofiin, there Ifi says;

Ika funfun Ika is white,
Ikd o funfun Ika is not white,
A difa fun agbaagba mérindinlogun Divined for sixteen elders
Won nre’lé Ife, won nlo réé toro ogho They were going to Ile Ife to ask for long life
Awén le ghé, awon le tg Would they live long
Bi Olédumaré ti ran won ni won da Ifa si As Olodumare (God decreed, was their question)
Won ni won d gbo, They said the sixteen elders would live long
Won a to, sugbon ki won pa ikilo mg In good health, but that they should respect and obey Ifa guiding laws
Won ni ki won md fi esirii pe éstiri They advised them not to call esuru (yam species) esuru, that is,
not to say what they do not know
Won ni ki won md fi esturit pe esuri They advised them not to call esuru (special beads) esuru, that is,
not to perform anything for which they do not have the basic knowledge.
Won ni ki won md fi odide pe oode They advised them not to call odide (parrot) oode (bat),
that is, not to mislead people
Won ni ki won ma fi ewe iroko pe ewé oriro They advised them not to say Iroko leaves are oriro leaves,
that is, not to deceive people
Won ni ki won md fi ailimowe bd won dé odo They advised them not to try to swim if they are ignorant
of swimming, that is, not to claim wisdom that they lacked
Won ni ki won md fi ailoké ba won ké hdin-hain They advised them to be humble and never be egocentric
Won ni ki won md gba ona eburi wo'lé Akdla They advised them not to enter Akala’s house deceitfully,
that is, not to be treacherous. (Akala is a title in Ifa)
Won ni ki won md fi itkéode niv’di They advised them not to use Ikooke (sacred feathers)
for cleaning after using the toilet, that is, not to break taboos
Won ni ki won md su si epo They advised them not to defecate on epo (Ifa’s sacred food),
that is not to break taboos
Won ni ki won ma to si afo They advised them not to urinate inside afo traditional factory
for epo pupa processing), that is, not to break taboos
Won ni ki won md gba opd 1’owo afoju They advised them not to take a walking cane from the blind, that is, to
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respect the weak, to respect the weak, feeble, and be nice to them
Won ni ki won ma gba opd I'owg 0gbd They advised them not to take a walking cane from an old person, that
is, to respect and be nice to the elderly
Won ni ki won mé gba obinrin Ogbéni
respect moral laws
Wén ni ki won ma gba obinrin ore

They (babalawo) advised them not to take Ogboni wife’s, that is, to

They (babalawo) advised them not to take a friend’s wife, that is, not to
betray a friend; not to betray a trust

Won ni ki won md s’oro imule [’ehin They advised them not to go behind and discuss secrets, that is, not to
betray trusts

Wén ni ki won ma san-an ibanté awo
Won dé’lé ayé tan,

Ohun t{ wén ni ki won ma se ni won nse...

They advised them not to disrespect or make love to a Babalawo’s wife
When they elders got to earth,
They did all the things that they were advised not to do...

Also, there are other ethical principles that /fa talked about as agents of moral behaviours among the Yoruba such as
portrayal of wisdom as a basic virtue which is the application of knowledge. Wisdom as a concept is the right
application of knowledge which Ifa forbid us displayed if we do not have it as found in the second law of Ifa. With
this concept of wisdom, Qranmila portrays the Ifi corpus as a wisdom literature (Akintola,1999:105)

Again, helpfulness and service to others as a foundation of virtue (riran omolakéji lowg) is one of the natural laws
that says we should do unto others what we want others to do unto us also stated that we should render self-less help
to others without expecting any gain or reward from such a help. This is seen in the saying of the Yoruba that goes
thus: 0 fi tie sile gbo teni eleni, Olédumare ni [ bad tie — whosoever devotes his time for the help of others, it is God
that, will help such a person to oversee his own affairs. This is found in frosin Méji (Fatoosin, 2019) where Ifé affirms
that:

Alkitko fogbe Iébélébé seyi

A difd fin Opiliki

Ti 6 fi tie sile

Ti 6 maa gbo teni eleni kayé kiri. ..

Akuko f’ogbe 1¢bélébé seyi

Casts divination for Opiliki

Who left his affairs behind

And attends to other people’s affairs

In the same manner, love is seen as ethical concept (gratefulness, kindness, goodness towards fellow-men). This is the
true essence of Olodumare, the creator and is the foundation of the world. It is a selfless feeling of benevolence,
affection and devotion towards God and individuals created by God. Qranmila puts love as a virtue that should be
initially practiced by individual in their relationships which is anchored in /fi on avoidance of wickedness to neighbors
(Akintola, 1999:113).

Forgiveness is another moral virtue displayed in so many verses of Ifi by Oranmila. A very good example is found in
Otiird Méji (Akintola, 1999:117), where Qranmila’s friends who seduce his wife, Anipupa and later sold her to slavery
as a result of fear that she would tell Qrinmila about the matter when Orunmila comes back. When Orunmila came
back, he heard about the issue though not from his wife Anipupa and despite that he forgave his friends for their
misdeeds.

Avoidance of physical beauty to inhibit natural development (avoidance of thought-less haste and love —less-ness in
marriage) is another moral agent. In /fa divination, men are warned to be careful not to take physical beauty as a
guarantee for fruitful and successful marriage. On this, Ifd cautioned in Odu Iwori—-Qwonrin (Akintola, 1999:119)
that:

Mba jobinrin,

Ara kan ni nbd da

Mba toleke titi lo dé bebere idi
Ma fi gbogbo ara hurun

Titi lo dé pon-polo itan

Mba bojii wabé wo ma ferin si
Ma ni ikui dede nbe ldbé aso
Orisa ti kii jé komokurin 6 leé tgjo
Difé fiin Gbongan-Iréko

Ti I se 0l6bo yérépeé

Eyi ti nrele oko

Njé Gbongan-Iréko

Were I a woman

I would have performed one feat

I would have displayed waist beads most alluringly
I would display fluffy skin hair

Right down onto my thighs

I would behold my captivating vagina with a smile
And say unmistakable death is under the cloth

The goddess that spells premature death for a young man
Casts divination for Gbongan-Iroko

With excessively sexy vagina

Who was getting set for her betrothal

Now, Gbongan-Iroko
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Ariorewa na o We have seen you are beautiful
Jé ka ri o romo tuntun Let us see you with babies

Other ethical values that Ifd mentioned are kindness, gratefulness, perfidy-Ile dida.
2. Divination in Russia

Ivanits 2015, postulates that the term is often used for the interweaving of pre-Christian and Christian elements in the
belief and practice of the Russian peasant is dvoeverie, or "double faith. "The double faith" of Christians addicted to
pagan rites and superstitions is the brunt of the invective of many sermons of the first centuries of Russian Christianity.
On the verge of the Soviet era the Russian peasant retained his belief in spirits of the house and farmstead and of
various aspects of nature. While these personages were the clear inheritance of the pagan era, Christianity too made
its contribution. In certain biblical figures and Saints, it provided the peasant with a roster of personages to ward which
to direct his aspirations for a bountiful harvest and personal happiness and, in the figure of the devil, with a major
culprit on which failures could be blamed. Many of these personages seem to be thinly disguised reworkings of pagan
deities. In addition, most studies of East Slavic paganism have been based on written sources. These sources are scant
and consist mainly of brief chronicle entries, sermons, and instructions, all dating from the Christian era and hostile
to pre-Christian belief. What East Slavic written sources do give is a list of probable deities, and, occasionally, their
attributes and functions. Yet, while these documents give very little information about the content of East Slavic
paganism, they leave no doubt whatsoever that the broad masses clung to their ancient gods and rituals for centuries
after Russia's baptism and that the lower clergy sometimes joined in these celebrations

2.1 The Pagan Background

But, even though the traditions and spirit world of the Russian Peasant contained reflections of ancient beliefs, one
cannot make direct connections between particular notions of the nineteenth-century peasant and the pagan of tenth-
century Rus'. Over the centuries ancient beliefs and rituals acquired many additional layers, and it is often difficult to
determine what is a later accretion and what is truly ancient. One thing is certain: the Russian pagan and his nineteenth-
century descendant were both farmers whose primary concerns were fertility and bounty. When the harvest failed, the
peasant went hungry or, worse, starved. The various agricultural rituals of nineteenth-century village life provide a
valuable, if circuitous, avenue to Russian paganism.

Kceniia, 2019 emphasizes that one of the best times in the year to do the fortune readings of any kind are Svyatki. It
is a time period between two orthodox holidays — Birth of Christ on the 7th of January and Baptism of Christ on the
19th of January. It was believed that those weeks are a peculiar transitionary period, when the last year is already gone
but the next year is not yet here.

In this strange time the veil between the human world and the world of supernatural becomes thinner and magic
becomes stronger.

In the old times the first week of Svyatki was called “holy”, and the second one “scary”. During this time, it was
prohibited to work in the dark of the evening, young men and women went carolling, everyone cleaned their houses
from the negative energies and malicious entities by having the water blessed and smudging the house with
frankincense.

The fortune-telling rituals were generally held at night. First and foremost, the participants were supposed to be
released from the protection of their gods or spiritual entities for the time of the divination. People took off their
Christian crosses and other protective amulets, everybody tied knots on their clothing, let their hair down. In order not
to get harmed by evil spirits, the participants could draw a circle around them before starting the ritual. The place was
also chosen carefully. It should have had a certain dark energy to it, often people chose abandoned houses, sometimes
even cemeteries. The places that indicated the border between the two worlds were also fitting, for example gates,
crossroads, wells.

The fortune-telling could be divided in three groups: divinations about harvest, about family, and about love.
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One of the ways to know whether you’ll have a good harvesting season this year was to go to a crossroad on the 1st
of January, after the morning service. There, one needed to draw a cross on the ground and put their ear on the mark.
A person listened closely and if they heard a full wagon coming, it was a sign of abundant crops. The sound of an
empty wagon — of a hungry season. Another way to predict how much harvest awaits you in the upcoming year was
to use gramineous plants. People made little wisps of ears of every plant they had and left them outside for the night.
The bundles that were covered in frost on the next day told which kind will grow well this year.

In order to know what the next year will bring to you and your relatives, families went out together to eavesdrop.
Silently, people approached a house and tried to hear what is going on there. To hear someone having an argument
indicated a stressful year ahead of you. If you heard crying, a sickness would come to your home.

A prayer, on the contrary, was the sign of a blessed year for you and your loved ones. There was also a way to learn
the future of the family. Everybody could go and lay down in a place where people did the threshing, and listen intently.
If one heard a knocking sound, it meant death, the ringing told you of a soon wedding, the sounds of the threshing
signified wealth.

During the time of Svyatki, the love rituals were the most popular kind of divinations and the most important ones for
many young men and women. There were and still are a great amount of fortune-telling rituals one can conduct in
those magical nights of January. For example, on a clear night, one can take a mirror and angle it towards the sky so
it reflects the moon. When a person catches it on the mirror’s surface, they should stare at it intently until the image
starts to blur and multiply. The number of little moons in the mirror indicates how big their family will be.

Another belief connected to the night sky states, that if a girl sees a fallen star, the direction it flies, shows the way to
her future husband. Also, at night, an unmarried women could make a little bridge out of rods and put it under their
pillow. Before going to bed she should say: “Whoever my betrothed is, they will lead me across the bridge”. It is
believed that the future lover will be seen by the girl in her dream.

2.2 Types of Divination in Russia

According to Chumbash (2016), there are various ancient divinations that help people for many centuries to learn the
future, look into the past and correctly interpret the signs that fate sends in the present.

Old fortune telling on items

This is a common traditional Russian divination, which you can use if you want to know your fate. Of course, you can
do this in various other ways, using Tarot cards, wax, quotes from books, flowers, and so on. But this particular rite
was especially popular among our ancestors.

They were sure that in order to get clear answers and things really started telling the truth, it was necessary to follow
clear rules. The ritual is performed only on the full moon, exactly 12: 00 at night.

It is not conducted alone, but with other people. Everyone who came to the session should bring various items with
them — it can be rings, earrings, money, buttons, bread, candy.

As soon as everyone is ready, the host puts the brought items on a large dish and covers them with a white towel. After
that you need to say:

Famous for bread, famous for salt, famous for the labor of the peasant! Tell us what to expect!

After this, the first participant of the ceremony must get anything out of the towel. It is interpreted and put back. Next,
the second participant has to pick also, without looking, get their attribute. Meaning of things:

Rings — marriage; bread-prosperity, harvest; buttons-children; sweets — sweet life, full of joy, money — material
well-being.

I'amanme Ha xy1e0e

Xned — Bcemy ronoBa. OH cCUHMTAICH OJHHM H3
TJIABHBIX TPOJYKTOB, KOTOPbIE yNOTPEOJSUTH B IHILY
HAIlM MTPEJKH, MOITOMY K HEMY OTHOCHIJIUCH C OCOOBIM
noveroMm. Ilpu momomu xyieba Takke MOXHO Y3HATb,
YTO Tmpoumsoiiner 3aBTpa. s 3TOro HEoOXOAMMO
KYIIUTh CaMBI CBEXKUU XJIeO ¢ XPYCTAIIEH KOPOYKOM.
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Translation:

Divination on bread

Bread tops everything. It was considered as one of the
main foods that our ancestors consumed, therefore, it
was treated with special respect. Bread can also be used
to find out what will happen tomorrow. To do this, you
need to buy the freshest crispy bread. The loaf must be
very large. When you bring it home, you must not show
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Byxanka noipkHa ObITH O4YeHb Oosbmiasi. Korma Be
IIpUHECETE ee B JIOM, HUKOMY IOKa3bIBaTh €€ HENb3sl.
3aBepHHUTE Cpa3zy aTpUOyT B OONBIION KycOK Oemoro
OyMa)XHOTO TIOJIOTEHIIA M JIEPKHUTE IO IMOIYIIKOM.
ITomunTe, pes3ath, ecTh 3TOT Xie® Hemp3sd. PoBHO B
12:00 HOUYHM HOCTaHBTE MATMUECKUIT aTPHOYT, TOJOKUTE
Ha TIIOCKYIO0 TMOBEpPXHOCTh. CHHMMAaTh IOJOTEHIE HE
cTouT. Bo3pmuTe OONMBIION OCTPHI HOX W HAYHUTE
pa3pes3arh 3aBepHyTHI XxJe0 Ha Kycku. [lpu 3Tom
CIPOCUTE TPHKABI BOIIPOC:

Ymo co mHow 6yoem 3asmpa?

Tenepb MOCMOTPUTE Ha TO, KAK PEKETCS MPOTYKT.
Ecnu orpe3aHHbli KyCOK OCTajcs Ha MeECTe, 3TO
TOBOPUT O TOM, YTO BCE YTOOBI 3aIUIaHUpYETe,
cOyzmercs, MeHb OyIeT YCICIIHBIM, BaM YIBIOHETCS
¢dopryna. Ecii moMoTh Bee-Taku ymai, HO HEKOTOpPOE
BpEMS JI0 3TOTO INPOJEpPXKAJICS POBHO, 3TO TOBOPHUT O
TOM, YTO 33JyMaHHOE TAKXKE HCIIOJHHUTCS, HO dUepes3
HekoTopoe BpeMsi. Ckopee BCero, Bce, Yero Bbl XOTUTE,
CIlyYHUTCSI 4epe3 HEENI0 TOCIHe MPOBEICHUS JTaHHOTO
oOpsina. Ha Bamem mytH OyAayT HEKOTOpHIE
HEMPUSATHOCTH, HO HE CTOUT 0CO0O0 MNepexkuBaTh MO
aTOoMy noBojy. Ecin e oMotk xiieba ymnain cpasy, To
HUYEro He IUIAHUPYHTE Ha IpsAyliue CyTKH, TaK Kak
JIF00BIC BallK Ujaeu OyayT 0OpeUeHBI Ha TIPOBAJL.

Puryau ¢ 00yBbI0

Ha Pycu »TOT cmoco® ramaHuWst HCIOJB30BAJICS B
OCHOBHOM 3WMMoOM. Hamm mpenkn OBITH YBEPEHBI, 9TO
9TO peanbHOE NPEJCKA3aHNe, TAK KaK B HEM y4aCTBYIOT
MIPEMETHI JKUBOW M HEXHUBOH Mpupoabl. C MOMOIIBIO
3TOTO pUTyasla MOXKHO y3HaTh, KaKk OTHOCHUTCS K BaM
JMOOUMBIH 4enoBeK. [ 3TOro J0CTaTO4HO IMPOCTO
BBIWTH U3 JIOMa 3UMOM, CHSITh C HOTH OOTHHOK 3a HOCOK,
CKazaTh UMs1 JIIOOUMOTO M CUIIBHO OPOCUTH 00YBb Uepe3
MIPaByIO CTOPOHY.

Temepp MeIIEHHO OOCPHHUTECh W MPOCICAHTE, Kak
npuzeMimics aTpudyT. Ecnm HOc 00yBH yKa3pIBaeT Ha
Bac, TO BEpOSATHA B3aNMHOCTh B JOOBH. Ecmm ke
OOTHHOK HaIpaBJICH B IIPOTHUBOIIOJIOKHYIO CTOPOHY, TO
9TO FOBOPUT O TOM, UTO MAapEHb IMOKa K BaM XOJIOJIEH.

IIpocToii 06psig Ha KenaHUe

CymecTByeT Macca TalaHui, KOTOpPbIE MO3BOJAT BaM
OTIPEeNIeNNTh, peamTu3yeTcsl M Balla MedyTa WM HeT.
OOpsibl TPOBOASTCST B JIOMAITHUX YCIOBHSIX. DTO HE
MEHEe JIFOOOIBITHBIA METOJl, KOTOPBIH IO3BOJHT
y3HaTbh, UCTIOJTHUTCS JTH Bama Medra. J{Jst Toro, 4ro0sr
MIPOBECTHU TraJlaHie, BaM HEOOXOMMO B ITO3HEE BPEeMsI
CYyTOK, KaK TOJIbKO BBINMAJCT OOJBIIOC KOJIUYECTBO
CHera, BBIATH M3 JIOMY, HAalTH TOBEPXHOCTb, €LIE
HETPOHYTYIO APYTUMHU JIIOJIBMHU U JIeYb Ha CIIUHY OYEHb
aKKypaTHO W TIOCTapaThCsi HE TMOBPEIUTH CBOM
orrevatok. Korma Oyzere mexare Ha  CHeTy,
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it to anyone. Wrap the attribute immediately in a large
piece of white paper towel and keep it under your pillow.
Remember, you cannot cut this bread. At exactly 12:00
midnight, take out the magic attribute, put it on a flat
surface. You shouldn't take off the towel. Take a large,
sharp knife and start cutting the wrapped bread into
pieces. At the same time, ask the question three times:

What will happen to me tomorrow?

Now look at how the product is cut.

If the cut piece remains in place, this means that
everything you plan will come true, the day will be
successful, fortune will smile at you. If the slice still fell,
but for some time before that lasted exactly, this
suggests that the plan will also come true, but after a
while. Most likely, everything you want will happen a
week after the ceremony. There will be some troubles
on your way, but don't worry too much about it. If a slice
of bread fell immediately, then do not plan anything for
the coming day, since any of your ideas will be doomed
to failure.

Translation:

Shoe ritual

In Russia, this method of divination was used mainly in
winter. Our ancestors were sure that this is a real
prediction, since objects of animate and inanimate
nature participate in it. With this ritual, you can find out
how a loved one treats you. To do this, it is enough just
to leave the house in winter, take off your shoes by the
toe, say the name of your loved one and throw your
shoes strongly over the right side.

Now slowly turn around and trace how the attribute
landed. If the nose of the shoe points towards you, then
reciprocity in love is likely. If the shoe is directed in the
opposite direction, then this indicates that the guy is still
cold to you.

Translation:

A simple rite on desire

There are a lot of fortune-telling that will allow you to
determine whether your dream comes true or not. The
ceremonies are carried out at home. This is an equally
curious method that will let you know if your dream will
come true. In order to conduct fortune-telling, you need
to leave the house at the late time of the day, as soon as
a large amount of snow falls, to find a surface still
untouched by other people and lie on your back very
carefully and try not to damage your print. When lying
in the snow, be sure to make a wish. It is now important
to wait until next morning. As soon as the sun rises, you
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oOsi3aTenbHO  3arajaiite kemaHue. Temepb BakHO
JIOkKaThCsl ciefyromero yrpa. Kak Tosibko couHIe
BCTaHET, MOXKETE MOUTH M pacmudpoBars utor. Ecnn
KOHTYpP OCT@HETCSI HETPOHYTBIM, TO Ballla ME4Ta TOYHO
UCTIONHUTCS B Ompkaiimue cpoku. Ecnu ke oTneyaTok
ObUI HEMHOI'O0 3aTONTaH, TO JUII TOTO, YTOOBI
peann3oBaTh CBOIO MEUTY, IPUACTCS IPHIIOKUTH MHOTO
YCWINH.

CrapuHHbIi 00psAx ¢ MycOpoM

Hamm mnpamypsl He OrpaHHYMBaJIM  (aHTa3Hi0 M
NPUyMBIBAJIA CaMble pa3HOOOpa3HbIe U JTI0OOMBITHBIC
MeTOJIbl BOPOKOBI. st TOrO, YTOOBI NMPOBECTH ATOT
putyan, BaM HeoOXommM OyaeT cyxoil Mycop. ITo
MOXeET ObITb Oymara, HUTKH, JIOCKyTKH TKaHH, KAPTOH 1
1.1 Ilepen TeMm Kak poOBECTH pUTYall, BaM HEOOXOIHMO
OyzmeT mepechlnaTh BCE 3TH MEJIOYM B OTAECIBHYIO
KOpOOKy u crpsitaTh 10 CBsiTok. ConepKuMoe Hemb3s
KOMY-TH0O0 TOKa3bIBaTh min nepedupars. Ha CsaTkw,
POBHO B 12 yacoB HOYHM, KOTJ]a HUKOTO He OyAeT 6onblie
JIOMa, JI0CTaHbTe KOPOOKY, BBICHIIIBTE MYCOpP IOCpEIN
MOMEIICHUS ¥ 000MIUTE 3Ty Ky4dy TPHIK/IBI IO 4aCOBOU
crpeike. IIpyu 5TOM TpUKIBI CKAXKUTE:

B seuepnuii uac xouy ysnams, 4umo sicoem menHs 8 200y
epaoyuem!

A Temeps 3a0epuTtech Ha Kydy (BCTaHBTE Ha Hee) Tak,
YTOOBI OKHO OBIIO y Bac 3a CIIMHOW M MPUCIYIIANTECH,
Kakue 3BYKH OyAyT NOHOCHTBCS C YJUIBI MM H3-32
creH. Eciin mepBoe, uTo BBI ycablmmTe, Oy/1eT Kamiemb,
CTOHBI, TO, BO3MOXKHO, BBl CHJILHO 3a00J1eeTe B TeUeHHE
roja ybo Oynere Ooners uacro. Ecnm ycublmunte
MYCKOM TOJIOC, TO BCTPETHTE HAJIS)KHOT'O COPATHHKA.
Ecau rosoc Oyner JKEHCKHM, TO HE HCKIIOYEHO
MOSIBJICHHE COMEPHMIbI. ECIIN TOCHBIIINTCS CMEX, TO
Bech roji Oyner OmarompusiTHbIM. Eciu ycubimute
JIETCKUH TOJIOCOK, BO3MOXKHO IOSIBJICHHUE TTOTOMCTBA.
I'pomKmii 11y MM KPUK — HENPHUATHOCTH, CCOPBHI.
Kak raganu B crapuHy 110 BETKE Ha OTHOIICHHMS?

Ecin BbI XOTHTE y3HATh, KaK K BaM OTHOCSITCSI MOJIOAOH
YeJOBeK, TO  BOCIHOJB3YHTECh  OTHM  CTapbiM
MPOBEPEHHBIM 00psAaoM. Bam HeoOxomumo Oyzaer
3apaHee B3STh COCHOBYIO BETOYKY M MAaJICHBKYIO
eJIOYHYI0 MIPYLIKY. B crapuny Hamm mpeaku Opaiu
OpSIHUK WM JIOOYI0  JAPYTyI0  ClIajocTh. Tenephb
HNOAOMIUTE K TOTOMY MECTy, TIJie IPOXHBAET
BO3JIIOOJICHHBIH, IPUIIEITUTE BETKY OKOJIO IBEPH B JIOM,
OKOJIO KJIMTKH M Pa3MECTUTE Ha Hel Urpyuky. BaxxHo
c/lenaTh BCe Tak, 4YTOObI HUKTO HE 3aMeTHI Bac. POBHO
yepe3 CYTKH, B TO K€ BPEMsl, IPUIUTE Ha 3TO MECTO
cHoBa. Ecnmm arpmbyt ocraicst BMeCTe € WIPYIIKOW
HETPOHYTHIM, TO YyBCTBA HE OyJyT B3auMHBIMHU. Ecin
e aTpuOyThl UCYE3JIH, TO, BIIOJHE BO3MOXKHO, IOHOIIA
HCIIBITHIBACT K BaM TEILIbIC YYBCTBA.
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can go and decipher the result. If the outline remains
intact, then your dream will definitely come true in the
near future. If the print has been a little trampled, then
in order to realize your dream, you will have to make a
lot of effort.

Translation:

Old rite with trash

Our ancestors did not limit their imagination and came
up with the most diverse and curious methods of
divination. In order to perform this ritual, you will need
dry trash. This can be paper, thread, scraps of fabric,
cardboard, etc. Before performing the ritual, you will
need to pour all these little things into a separate box and
hide them until Christmas time. Content should not be
shown or crawled to anyone. On Christmastide, exactly
at 12 o'clock in the morning, when no one else is at
home, take out the box, pour out the garbage in the
middle of the room and go around this pile three times
clockwise. At the same time, say three times:

In the evening hour I want to know what awaits me in
the coming year!

Now climb onto the pile (stand on it) so that the window
is behind you and listen to what sounds will come from
the street or from behind the walls. If the first thing you
hear is a cough, moans, then you may get very sick
during the year or get sick often. If you hear a male
voice, you will meet a reliable companion. If the voice
is female, then the appearance of a rival is possible. If
laughter is heard, then the whole year will be auspicious.
If you hear a child's voice, offspring may appear. Loud
crying or screaming - troubles, quarrels.

Translation:

How to guess in the old days on the branch over
relationships?

If you want to know how a young man treats you, then
use this old proven rite. You will need to take a pine twig
and a small Christmas tree decoration in advance. In the
old days, our ancestors took gingerbread or any other
sweetness. Now go to the place where your beloved
lives, attach a branch near the door to the house, near the
gate and place a toy on it. It is important to do everything
so that no one notices you. Exactly one day later, at the
same time, come to this place again. If the attribute
remains intact with the toy, then the feelings will not be
mutual. If the attributes have disappeared, then, quite
possibly, the young man has warm feelings for you.
Village fortune telling on chickens, this ritual has come
down to our times from the pagans. It is held on the full
moon, exactly at 12:00 midnight. It is important that all
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JlepeBeHcKoe Tajianue Ha Kypax DTOT PUTYall JOMIEIN JI0
HallUX BPEMEH OT S3BIYHUKOB. [IpoBoauTcs OH B
MoJHOIyHHE, poBHO B 12:00 HOun. BaxxHo, 94T0OHI BCe
JOMAITHHE YK€ B 3TOT MOMEHT cHaiu. B momereHnn
[0 CTOPOHAM CTaBHUTCS €MKOCTb C BOJOH, Xi1eOom,
COJBIO,  CaxapoM, pa3IMYHBIMA  MOHETKAaMH U
KOJIeUKaMH. 3apaHee BEIOepUTe KypHIly, KoTopas OyaeT
MPUHAMATH YIaCTHE B BOPOKOE M 3aHECUTE €€ JOM JUTs
TOro, 4toObl OHa OCBOMJach M He Oosumack. Korma
HACTYNUT HY>KHBIH 4Yac, 3aHECHUTE NTHUIy B HYXHYIO
KOMHATy M IIpOCJEIUTe, Kakas BEllb €il MOHpaBUTCS
Oosibie Bcero. [lTmia He cMOXKeT MOWTH K BEIIH,
KoTOopast Ooubllle OJECTHT W IPUBJIEKAET €€ 110
BHEITHUM KayecTBaM, a BbIOepeT MHTYHTHUBHO. Ecin
NTHIA BBIOpaa CONb, HA BalleM IyTH OyIeT HeMajo
TPYIHOCTEH, KOTOpPBIE HY>KHO OYyJET IPEOIOIIETh.
Caxap — XU3Hb OyZA€T CIaaKol, Bce OyleT ynaBaThCs,
(hopTyHa OyneT ymeioaThes.

Komnba — ckopo BbliiieTe 3aMyxK.

Boma — B KkM3HH He OyJeT HHUKakKAX OCOOBIX
W3MEHEHHUH, BCe OYIET UATH CBOMM YEPEIOM.

Xne6 — OoraTeiii ypoxail. MOHETBI — IPHUOBLIB,
JIOCTaTOK.

I'ananue Ha 30.1€.

IIpoBoauTcst 3TOT 00psin B Oane. Ilepen Tem, Kak Tyaa
OTIIPABHUTHCS, HEOOXOAWMO 3apaHee BOOPYKUTHCA
ropcteio 3016l HaGepure HEOONBIIONH cocyx BOIBI,
CMOYHTE B Heil Oepe30BBIif BEHUK W TPHKIBI IO XOIY
YacOBOW CTPENKH CcIeNaiiTe MaHWUNYJSIHUA — HaL
eMKOCTBIO. [IpH 3TOM TPHK/IBI IPOU3HECUTE CIIOBA!
Coyoymces au mou dcenianus 6 Hacmynarowem 200y?
CnenoMm OpocaeTcsi TOpCTb 30JbI, W Baia 3aaada
JIOKJAThCSI, TIOKA OHA IOJHOCTBIO HE OCSIET Ha JHO.
Ecin Maruyeckuit aTpulyT pacupenenumics
PaBHOMEPHO IO BCEMY JTHY EMKOCTH, TO 3TO TOBOPHUT O
TOM, 4TO Balllel MeuTe COBITHCS HE CYKICHO.

Ecmu ke oHa okaszamach B KaKOM-TO OIIPEICICHHOM
MeCTe, 95TO TOBOPHUT O TOM, YTO BCE IKCIAHHSA
ucnonHsATcs. Eciy ucxon ragaHus mokasal, 4To Balien
MedTe TIO0Ka HE CYXKICHO COBITBCS, TO BaM CIEIyeT
BBUTUTb KHIKOCTh BMECTE C 30JI0i Ha YJIMILy U CKa3aTh:
Ymobul 6ce nioxoe 6bICMpPo 3aKOHUUNIOCH, U HA CMEHY
emMy CKopee npuuLio moJibKo xopouiee.

OTH CTapuUHHBIC JCHCTBEHHBIE PUTYAJIBl TIOMOTYT BaM
TMMOJIYyYHUTh OTBEThI Ha MHOTHE BOIIPOCHI.
Bocnonb3yiitech  MyApOCTBIO — HAalIMX  NPEJKOB,
OKYHHUTECh B MHP MarWd H© COIPHKOCHHUTECh CO
CBEPXBECTCCTBCHHBIM. [TomHuuTe, Pe3yIbTATHI
MOJOOHBIX TaJaHUU JIHIIb MOJITAJKUBAIOT B HYKHOM
HAIPABJICHUHW, €CIU BBl IOJNYYWIM HETaTHBHOE
npejicKa3aHue, TO HE CTOUT OTYAaWBATHCS, BEIb BBI
TOIIBKO CaMH MOXETE W3MCHUTh CBOK CyIs0y B
JIY4IIYIO CTOPOHY.
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household members are already asleep at this moment.
In the room, a container with water, bread, salt, sugar,
various coins and rings is placed on the sides. Select in
advance a chicken that will take part in the divination
and bring her home so that she gets comfortable and not
afraid. When the right time comes, bring the bird into
the right room and see which thing she likes best. The
bird will not be able to go to a thing that shines more and
attracts it by its external qualities, but will choose
intuitively. If the bird has chosen salt, there will be many
difficulties on your way that will need to be overcome.
Sugar - life will be sweet, everything will work out, and
fortune will smile.

Rings - getting married soon.

Water - there will be no special changes in life,
everything will go on as usual.

Bread is a rich harvest. Coins - profit, wealth.

Translation:

Fortune telling on ash.

This ceremony is held in the bathhouse. Before you go
there, you need to arm yourself with a handful of ash.
Pick up a small vessel of water, moisten a birch broom
in it and manipulate the container three times clockwise.
At the same time, say the words three times:

Will my wishes come true in the coming year?

A handful of ash is thrown next, and your task is to wait
until it completely settles to the bottom. If the magic
attribute is distributed evenly over the entire bottom of
the container, then this indicates that your dream is not
destined to come true.

If she found herself in a certain place, this suggests that
all desires will come true. If the outcome of fortune-
telling showed that your dream is not yet destined to
come true, then you should pour the liquid along with
the ash onto the street and say:

So that all bad things end quickly, and only good ones
come to replace him.

These ancient, powerful rituals will help you get
answers to many questions. Use the wisdom of our
ancestors, plunge into the world of magic and get in
touch with the supernatural. Remember, the results of
such fortune telling only push you in the right direction,
if you received a negative prediction, then you should
not despair, because only you yourself can change your
destiny for the better.
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TI'ananue Ha Oepése

JeBymke BO Bpemsi Henenu 3eIEHBIX CBSITOK Halo
BEIOpaTs Ha Oepé3e TP BETBH, HO €CNH JCPEBO OBLIO
HBIIIHBIM, TO Pa3leNUTh OJHY BETKY Ha TPH YacTH.
3areM HaJO CIUIECTH Kocy, mpuroBapuBasi: "Ilmerucs,
TUIETHCH KOCHIIA KpacaBHIbl Oep&30HbKH. bep&30HbBKY 4
3aBpi0. brmarocmosm Jlemromka, O CyXKeHOM CKaxwd'.
ITocne aToro Hazmo 3aBsi3aTh KOCY KPAacHOW JEHTOH
Kperkoii TpaBoil. Uepes Tpu 1HS Hal0 NPUATH 00paTHO
K Oepé3e W CMOTpeTb Ha 3aBETHYIO KOCY.
Ecnu BeTKu He 3aBSHYT, KOCa HE PACIyCTHTCS, KEHUX
OyneT mamHBIM, KPENKUM M TPUTOXKUM —KeJlaHHe
cOynercs.

M3yduenne ocCOOCHHOCTEH pa3MUYHBIX TaJaTelbHBIX
JEWCTBHH TIO3BOJSIIOT HaM Jydlle MOCTHYb 00pa3
MBICNIEH W ObIT Hammx [IpenkoB, HPUKOCHYTHCS K
OCCIICHHOMY ONBITY TOKOJIEHHMH ¥, BO3MOXHO,
3arasgHyTh B Oynymiee... ['amaHus KHUBYT B HapoJe,
HECMOTpS Ha MHOTOBEKOBYO O0pb0y ¢ HUMH IIEPKBH U
pa3BuUTHA "IIMBIIN30BAaHHOCTH" YenoBeuecTBa. "Yunras
B BEJIMKOM TauHCTBEHHON KHUI€ IPUPOJbI, IOJHOU
qyaec, MOTy4YuX U HETIOCTHXKHUMBIX CHUJI, CBOIO Cy}lb6y,
CBOE CUaCTbE U rope, HapoJ CO3Jall CIOKHYIO CUCTEMY
MIPUMET, MpeCcKa3bIBAIOIINX rpsgyIee.
Ho MHOro4MCIEHHBIX NpPHUMET, KaK CIy4aiHBIX
SBJICHUH MTPUPOJIBI, HEJOCTATOYHO, YTOOB! IPOHUKHY T
B TallHBI CyABOBI, B HEBEJOMYIO 00JIaCTh HE3HAEMOTO.
CrpemnieHne  packpblTh ~ Oynymiee H  YSICHUTB
HETIOHSTHBIE SIBICHUS JKU3HU MHUPO3JaHMsI BBIIBUHYJIO
0ocoOble TPUEMBI TO3HAHHUS ITyTEM HCKYCCTBEHHOTO
CO3MaHMs  YCIOBUH s CYXKJAEHHUS  dYepe3
MPUCIIOCOOIEHHE TIPeIMETOB U  SBJICHUH, IyTeM
O6HIeHI/Iﬂ CO CBEPXBECTCCTBCHHLIMU CHJIaMH, HWHOI'Ja
BHYTPEHHUM OLIYIIEHUEM 31 BOOOpaKEHHUEM,
BBIJIBUHYJIO MCKYCCTBEHHO CO3/1aBa€MbIii HOBBIM Pl
MPHUMET, HCTOJIKOBAaB KOTOPBIE, MOJKHO Y3HATH CBOIO
IOMII0. DTO - TagaHus".

3. Conclusion

Translation:

Fortune telling on a birch

During the week of Green Saints, a girl needs to choose
three branches on a birch, but if the tree was lush, then
divide one branch into three parts. Then you need to
weave a braid, saying: "Weave, weave the braid of the
beautiful birch tree. I will curl the birch. Bless
Lelyushka, tell me about your betrothed." After that, you
need to tie the braid with a red ribbon and strong grass.
After three days, you need to come back to the birch and
look at the cherished braid.

If the branches do not wither, the braid will not bloom,
the groom will be okay, strong and handsome - the wish
will come true.

Studying the features of various fortune-telling actions

allows us to better comprehend the way of thinking and
life of our ancestors, to touch the invaluable experience
of generations and, possibly, to look into the future.
Fortune-telling lives among the people, despite the
centuries-old struggle of the church with them and the
development of humanity's "civilization". "Reading in
the great mysterious book of nature, full of miracles,
mighty and incomprehensible forces, their destiny, their
happiness and sorrow, the people have created a
complex system of signs that predict the future.
But numerous signs, as random phenomena of nature,
are not enough to penetrate the secrets of fate, into the
unknown realm of the unknown. The desire to reveal the
future and to understand the incomprehensible
phenomena of the life of the universe put forward
special methods of cognition by artificially creating
conditions for judgment through the adaptation of
objects and phenomena, by communicating with
supernatural forces, sometimes with inner sensation and
imagination, put forward an artificially created new
series of signs, by interpreting which, you can learn your
share. This is fortune telling.

This paper observes that divination is a path charted as a medium of guidance to the taking of right decisions in
Yorubaland and Russia. Some of the processes are common. In Yorubaland, /fa is turned to for guidance and for
ascertaining the matter of the past, present and the future, while Russian peasants retain their belief in spirits of the
house and farmstead and of various aspects of nature. There are common matters that are resolved through divine
consultations in both societies, such as: choosing a life partner, expected kind of harvest for farmers and resolving
knitted issues that are beyond human comprehension. While divination in Yorubaland is basically rendered orally, in

Russia, sometimes it could be oral, but generally written.
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